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INTRODUCTION 

Sri Madhwacharya's Anu Bhashya also known 
as Anu Vedantha and Sangraha Bhashya 'is one 

of his 37 works known for its depth in meaning and 
contents, hailed as the very essence of all the 
Sastras. As the name suggests it is a condensa- 
tion of his bigger work called Brahma Sutra 
Bhashya on the Brahma Sutras of Sri Vedavyasa. 
Acharya's Bhashya on the various Adhikavanas, 
is distinctly different from others since this have 
been interpreted as intended by Sri Vedavyasa. 
Sri Vadiraja Swamy says, although Sri Madhwa's 
Bhashya came last in the list, it comes first in es- 
tablishing the Siddhanta. The suggestion that the 
22nd Bhashya would stand out is couched in its 
numbers as there are 564 sutras with 223 
adhikaranas, when totalled all of them 22 will be 
the product; and our Acharya's Bhashya is exactly 
the 22nd in the series. 

The work Anu Bhashya is in fou r chapters with 
34 slokas teeming with a vast range of meanings. 
It is easy to chant them while worshipping. Sri 
Sumadhwa Vijaya (11-79) says that mere read- 
ing of Sri Acharya's Bhashya would take one to 
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Moksha (ift^itit aw^ ^nfcftl). The tradition says 
that Anu Bhashya was composed by Sri Madhwa 
to enable his guru, Achutaprekshato go through 
this concise version every day and get the merit of 
chanting his bigger work Sutrabhashya. 

Sri Raghavendra Swamy's exposition on the 
Anu Bhashya known as Tattwa Manjari alone 
will make us realise the range of meaning and pro- 
fundity of the original words. He has commendably 
captured in his commentary the full force and their 
depth of meaning. 

Sri Madhwacharya Seva Sangha is publishing 
this year Anu Bhashya, its text in four languages 
with readable commentary in English with an at^ 
tempt to bring out the thought content as revealed 
by Sri Raghavendra Swamy. May the Supreme 
Lord be pleased with our attempt. 



Chennai-78 
3-6-2000 



Sri Krishnaarpanamasthu 

Sri Madhwacharya Seva Sangha 
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Sr/matf ,4/w Bhashyam 
Chapter I 



Meaning: Sri Narayana is full of limitless auspicious at- 
tributes. He is devoid of various kinds of defects that com- 
mon people are associated with for they are bound by 
Prakrithi He is the object of knowledge, which the righteous 
meditate upon. He, as Ramana the consort of Ramaa, is to 
be attained after Aparoksha Jnana. My obeisance to 
Seshasayee, with Anirudha, Pradhyumna, Sankarshana, 
Vasudeva, Narayana roopas and to Vedavyasa. I present here 
the meaning and full import of Brahma Sutras- the apho- 
risms of Sri Vedavyasa. 

Commentary:To Sri Madhwacharya, Narayana is the 
Supreme God, and the greatest to be worshipped as the 
Preceptor. By paying obeisance to Narayana it is suggestive 
that He is worshippable. It may be asked, why he is invoking 
the blessings of Sri Narayana to over come difficulties when 
he is not likely to come across difficulties. It is meant for his 
devotees who are likely to come across when they study his 
work and a pointer to them to follow him in paying obeisance 
to their guru in the beginning of a work. This stanza through 
certain key words suggests the very essence of all the four 
chapters of the Brahma Sutras. Here sutras mean only 
Brahma Sutras. It also proclaims that Narayana is 
Paramatma, the Supreme Personality and He is the primal 
Cause, Knowledge and Bliss. 

PurportSri Narayana is Sat, Chit, and Ananda and is 
full of auspicious attributes, devoid of defects and realised 
by the Aparoksha Jnanis and who sanctions Moksha. This 
Stoka thus indicates what is being said in the following four 
chapters. 
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Sri Vishnu who transcends time and place is 
the subject matter to be enquired into through 
listening, and meditation. He is the source of 
the entire Universe. He is revealed by the Vedas, 
Pancharathra and all Scriptures. He constitutes 
their final significance and is accessible to all 
words. He is gained through the Jnana as laid 
in accordance with the Vedas. He is Sastra 
Prathi Padhya. He abounds in bliss. He is om- 
nipresent and resides in the inner most recess 
of all the beings. He is pervasive (ethereal)like 
space (Akasha) and grants a place in space. 

Purport : This is the substance of 8 
Adhikaranas of Sutra Bhashya. Here the word 
Sarva means Chit and Achit; and also His eight 
fold dispensation. 
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.Srimad Anu Bhashyam 



Sri Vishnu is the cause for everybody's living. 
Since He is the actuator, He is designated as Prana 
and by all other expressions such as Jyothi, 
Gayathri. Since the qualities meant by the words 
like Prana, Jyothi, Gayathri are found in Sri Vishnu's 
infinity of attributes, He is known by these expres- 
sions. 

Sri Madhwacharya has given the essence of the 
first part of the first chapter of the Brahma Sutras. 

Purport : This is the summary of 9-12 
Adhikaranas. Since Paramatma is Sarva Guna 
Paripoorana (full of infinite qualities), He is Sarava 
Shabda Vachya (described by all words). 
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.Srimad Anu Bhashyam 



Sri Vishnu, fulf of auspicious attributes, is present 
always in all entities. He is all pervading by His mani- 
fold-energies. Everything enters into Him at the time 
of final deluge. He is the enjoyer of all our 
Subhakarmas. He is present in all living. He, by 
being in our sense organs, directs them to function 
and provides the sparkle in both men and women. 
He is the presiding diety. It is impossible to either 
know Him or see Him completely. He is beyond 
physical perceptibility. It means God-vision or Jnana 
depends upon what one deserves. He is known as 
Sarva Vyaptha, Sarva Atha, Sarva Niyantru, 
Adhrusya and Vaiaswanara as suggested by the 
Scriptures. 

Here ends the second part of the first chapter. 

Purport : This covers 7 Adhikaranas. It estab- 
lishes that as all words convey Him so do genders. 
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Sri Vishnu is the support for Earth, Swarga and 
all other Lokas. He is all pervading and full with all 
perfections. He is the shelter of all beings. He is 
devoid of any of the four causes that make one 
cease to exist. Hence, He is imperishable. He is 
the independent Reality free from defects and known 
by the word "Sat'. He is also known by the word 
"Akshara 1 because He is indistructible (Avinashee). 
He is Mukhyaakshara. He abides in everybody's 
heart. He illumines the Sun and other luminous ob- 
jects. He activates Prana and its five types by be- 
ing in them and hence known by the name Isana. 
Brahman and other Devathas continue their 
Sadana through the Vedas to attain Him even 
though they are in bliss. 

Purport : It covers 8 Adhikaranas. Sri Vishnu 
activates life in everyone and not Mukhya Prana. 
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.Srimad Anu Bhashyam 
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The Vedas which are the means to know the Lord 
are not with in the bounds of Sudras, Ladies and 
Chandalas. But by listening to the myriad glories of 
the Lord in the Puranas and Mahabharatha and 
through sadhana and bhakthi, He becomes acces- 
sible. Since He is the propelling force behind this 
Universe, He is known by the word Vajra, Rudra 
etc. He is not uncouth. He is other than the indi- 
vidual jiva. He is signified by words other than Sri 
Vishnu since He is the presiding deity of all the 
words. So, Sri.Lakshmi and Brahma venerate Him 
as "Sarva Sabda Vaachya" It is, therefore, to be 
known that names that stand for other things also 
signify Janardhana. 

The third part of the first chapter ends here. 

Purport : 6 Adhikaranas are covered. Sri Vishnu 
alone is the Suprme Lord since he is inde- 
pendent possessor of all auspicious at- 
tributes. 
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.Srimad Anu Bhashyam 



Since Lord Janardhana with no begin- 
ning or end is present in all genders and 
names, they signify Him only. He alone is 
the swamy and the primary signifier of 
terms like Avyaktha, Badha, Dukhi 
though they apparently mean different. He 
is unmanifested. He is one and the same 
although present in every being in infinite 
forms. He is the driving force in every en- 
tity. This is called His "Achintyadbhutha 
&3Ar//7/'n"ranscendental power). 

Purport : 7 Adhikaranas are covered. 
He conducts and controls all the individual 
jivas by being in the five Tattvas. 
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.Srimad Anu Bhashyam 



By being in every element of Nature, 
He conducts their functions. Honce ail 
Scriptures address Him as unmanifested. 
Every sentence that is uttered in the Vedas 
and Yagnas speak about Sri Hari. Akasha 
that denotes- the five elements also sug- 
gest Paramatma. The words like void 
(Sunya) also tell about Sri Hari. Even the 
feminine gender applies to Him. The 
words such as Prakrithi, Void (Sunya) also 
refer to Him primarily even though they 
have other denotations in common usage. 
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.Sri mad Anu Bhashyam 



All words good or bad mean only Sri 
Hari. He is to be understood as having in- 
finitude of attributes and all the terms when 
interpreted etymologically refer to Him. 
When any word thus said is interpreted 
as per the Vedas or the Brahma Sutras, 
addresses only the Supreme Lord Sri 
Narayana. 

. In this Chapter it is said since Sri Hari is 
"Sarva Sabdha Vaacha", all terms refer 
to Him as one having full of auspicious 
countless attributes. 

Here the fourth part of the first chapter 
ends. 

Purport : All words convey Sri 
Narayana only-. He is known as Vishnu 
mean.ing one who Ls omnipresent 
(Sarvavyaptha). 
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■Srimad Anu Bhashyam 



Chapter II 



The independent nature and Supremacy of 
Sri Hari are in accordance with the Sruti. 
Smruthis like Saiva.Purana and Sankhya Sastra 
which attribute Supremacy to Siva can not be 
taken as pramanas since they are contradicting 
the Vedas and Pancharatra which constitute the 
highest source of knowledge. The Vedas are 
eternal and since they are Apourusheya\.e not 
written by any person. They are considered as 
sacred and prime Pramanas. Unlike Vedas the 
Saiva Puranas were written by persons; and are 
not eternal. Hence they can not negate the quali- 
ties of Sri Hari. 

Purport .-Covers 1 &2 Adhikaranas. The eter- 
nity of The Vedas is not like of Akasha. In every 
Kalpa when they arise afresh they are identical 
with preceding one. In this sense they are eter- 
nal. 
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Srimad Anu Bhashyam 



In Sacred and authenticated Vedas there are 
some statements such as- the earth says, - the 
waters converse which are beyond the experi- 
ence of humans. The question here is, how can 
Vedas be taken as Pramanas when they men- 
tion that inanimate entities also could speak? 
The apparent meaning should not be taken. 
When its underlying meaning is read namely 
the presiding deity of earth says, the presiding 
deity of water says, it makes sense. 

When the sentences in the Vedas thus inter- 
preted there will be no contradiction. No where 
it is said that non-existence (Abhava) can be 
the cause. 

Purport :3 & 4 Adhikaranas. 
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.Srimad Anu Bhashyam 



The. protagonists of Charvaka, Sankhya, 
Boudha systems believe that asat (non-being) 
or Prakrithi is the cause of this world. But when 
one examines their context in the Vedas they 
throw light on their meaning, that the words such 
as Asat and Prakrithi also refer to Him as 
Jagathkarana and the words i.e asat, jiva, 
prakrithi cannot be the cause. 

Purport : 5th Adhikarana. The identity or 
Abheda of Jiva with Brahman is ruled out since 
He is full of auspicious qualities. 
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.Sri mad Anu Bhashyam 



Sri Vedavyasa's system alone proclaims that 
Sri Hari is independent and the doer of all, and 
other systems like Charvaka, Sankhya are alien 
to the Vedic system, since this system does not 
declare anything without reason. All other sys- 
tems of thought are bereft of reason being 
founded on error. 

So the Vedas which describe Sri Hari as the 
Creator of this Universe; and the Pancharathra 
Smruthis that delineate Hari with full of auspi- 
cious qualities alone would qualify to be the 
Pramanas . 

Here ends the second part of the second 
Chapter. 

Purport :6 to 11 Adhikaranas. 
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.Sri mad Anu Bhashyam 



The systems like Charvaka, Sankhya, 
Boudha etc. are misleading the people 
with words like truth, non-violence 
(ahimsa), peace, justice. By using these 
words, the testimony of the Vedas can not 
be questioned. The vedic system is an- 
cient, eternal and to follow the principles 
enunciated there in, with unwavering faith 
is the only way to the well being of one 
and all. 



Entities like Akasa, Pancha Bhuthas, its 
Abhimana Devathas and the entire Uni- 
verse which came into being from Vishnu 
will come to an end at the time of final 
deluge (Pralaya) and enter Him. 
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.Srimad Anu Bhashyam 



Sri Hari has no beginning and end, no origin 
and dissolution. He is the maker of all. Even 
Rudra known for distruction cannot do so inde- 
pendently. He does so with the grace of Sri Hari. 
The Jiva (individual self) is under His control for 
ever and it is His prathibimba (reflection). Hari 
is same and equal in all His avatharas although 
the Mathsya and Kurma avatharas look differ- 
ent form one another. He is perfect and has no 
self contradictions. 

With this the third quarter of second chapter 
ends where Sri Vishnu's superiority over all oth- 
ers is testified. 

Purport : 1 to 1 9 Adhikaranas. The differ- 
ence among reflections is due to Jiva-Swaroopa, 
while Paramatma is equal in all His roopas. 
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Mukhya Prana (the principal Prana) the 
eleven senses and the body made up of 
five elements arise from Sri Hari. The en- 
tire world and Devathas are under the con- 
trol of Mukhya Prana, and Mukhya Prana, 
the most beloved of Him, is under Sri 
Hari's control. This suggests Sri Hari's 
Sarvothamavathava (Superiority 
over all) and Sri Mukhya Prana's 
Jeevothmavathava (Superiority among 
all souls). 
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.Srimad Anu Bhashyam 



8 

Thus far the contradictions arose from 
the other systems have been refuted and 
established that Purushothama who is 
free from all flaws is the doer of all with 
His six opulences. It means He is far 
superior to Sri Mahalakshmi and 
Chaturmukha Brahma is having infinity 
of auspicious attributes. All the attributes 
declared by the Vedas are non contra- 
dictory in every way. 

Here the fourth part of second chap- 
ter ends. 
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.Srimad Anu Bhashyam 



Chapter 



In the previous chapters Sri Hari is explained as 
one with infinity of auspicious attributes and devoid 
of defects. To reach Sri Hari, who alone can sanc- 
tion Moksha, is what is required, explained in this 
chapter. Since.Vairaagya (renunciation) Bhakthi 
(devotion) Jnana (knowledge) and Upaasana are 
required to reach such a Supreme goal each one 
is explained indetail in one quarter each. 

We have to renounce all Sakama Karmasand 
practice Nishkama Karmas, and learn under a guru 
of repute, the right knowledge by forsaking all the 
other knowledge which is not right. Even if one at- 
tains the bliss as in Heaven by Sakama karmas, 
that will not last long. By evil deeds one descends 
to Hell. The false understanding of of God, and the 
world, will also lead one to darkness. So only through 
right knowledge one-does reach the Supreme goal. 

Here ends the first part of the third chapter. 
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.Srimad Anu Bhashyam 



After renouncing all that matters in Samsara; one 
has to develop devotion (Bhakthi) of the highest or- 
der towards God. Bhakthi consists of knowing the 
greatness in every one of His deeds and inculcat- 
ing love for Him that never diminishes. To develop 
such a strong and steadfast love knowledge of His 
deeds becomes imperative. Develop complete de 
tachment from the transient things by acquiring the 
correct knowledge through Sastra which alone 
leads one to Aparoksha Jnana. So resort to such e 
knowledge that the Supreme controller is presen 
in every jiva; and by granting the three states of con 
sciousness, viz, wakeful state, dream state, deef 
sleep state each one fulfills their desires accord 
ing to one's own desert (Yogyatha). That Supremi 
Lord who actuates all states through different form 
like Visva, Thaijasa, Praajna, Thurya are identic* 
with no differences among them what soever. 

All manifestations are due to His different enei 
gies. He is the complete whole and the actuator. 
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.Sri mad Anu Bhashyam 



God abides in every country, place and 
time without any difference and is full of 
jnana, bliss and compassion. Countries 
may differ, time may vary but the ind- 
welling God is always one and He is the 
Supreme Lord for all. Why then is there 
gradation in liberation among the jivas? 
Owing to the gradation in Bhakthi towards 
the Almighty, there is the resulting gra- 
dation is liberation. He is not partial but 
compassionate to all. We have to wor- 
ship Him with the Mahathma JnanaXhaX 
He is the Lord of His consort Lakshmi, 
He is the bestower of Mukthi, and He is 
the Lord Supreme for all. 
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He should be meditated upon by men 
with great devotion after being initiated by 
a guru thus- that He is the Atman is every 
body and devoid of defects; that He is 
pure consciousness, that He is full of bliss; 
that He protects every one by various 
ways. All men who seek liberation in ac- 
cordance with their status, have to medi- 
tate upon Him as said above. 

Chaturmukha Brahma meditates on all 
His auspicious attributes, while Devathas 
meditate upon Him on many of His at- 
tributes. 
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Beginning with the souls and ending 
with Chaturmukha Brahma, according to 
their measure of ability, Vishnu should 
be known through the Vedas by listen- 
ing, meditation, contemplation and by all 
the other ways of Sadhana. In accor- 
dance with the.place and nature of an 
individual there will be differences in 
knowledge. Since there appears to be 
hierarchy in the Sadhanas, in Aparoksha 
Jnana and in ultimate Mukthi there is hi- 
erarchy. 

Here ends the third part of the third 
chapter. 
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6 * 

Devathas who are of higher nature at- 
tain Moksha through Jnana alone. They 
got the other Purushaarthas viz. Dharma, 
Artha and Kama also through Jnana. This 
is undoubtedly true. An Aparoksha Jnani 
(man of knowledge) realises all his aspi- 
rations through knowledge, and is not af- 
fected by evil any where. He after God's - 
vision, the good or evil deeds he does 
will certainly affect the happiness that he 
gets in Moksha, while it is not so in the 
case of Devathas. 
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Even through an Aparoksha Jnani is not af- 
fected by virtuous or evil deeds he does, it is 
important that he does only good things, since 
good things will enchance his happiness, and 
evil deeds will curtail his happiness in Moksha. 
This rule does not apply to the Devathas. Their 
bliss is unflinching. All the fruits of our Subha 
Karmas are accepted by Tathvaabhimana 
Devathas and the fruits of evil deeds are re- 
jected by them. 

All Devathas follow the Varana Ashrama 
Dharmas, and it is not so among men. If fol- 
lowed by any one and he embraces sannyasa 
he is venerated. In liberation the happiness of 
men and Devathas is determined by their in- 
herent place in hierarchy. 

Here ends the third chapter. 
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Chapter IV 

1 

Sri Vishnu is to be worshipped as Lord 
of all, one with full of auspicious attributes, 
who fulfils all our wants. This kind of medi- 
tation must be practised daily both by body 
and mind and even in affliction. Such a 
pure and steadfast devotion will make ev- 
eryone to perceive Brahman directly and 
immediately. 

Purport: We have to worship Him as 
Gunaparipoorna to attain Moksha. 
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All the three types of Karmas, namely 
Sanchitha, Agami, and Prarabhdha are of 
the nature of "Punya", and "Papa". After 
the dawn of Aparoksha Jnana, Sanchitha 
and Agami karmas perish but not the 
Prarabhdha karma. It perishes only after 
it produces its full consequences. It 
means Aparoksha Jnana has no effect on 
it, and one has to undergo it. Hence 
Prarabhdha Punya, Prarabhdha Papa are 
two great hindrances for the attainment of 
Moksha. But they can be mitigated to 
some extent if one meditates on God with 
utter devotion. He does it out of compas- 
sion which is inexplicable. 



52 






«ft ■H4"i>jim« 



wiS8ealo$3ffl|«Jo afostaotoo £dx>£ re: i 
<g&£ $o&$e ^ereo;3 do^F&ded roii 

(33-^ #>;so3 £"Vo Stfo d^Sp^sy ii 

LUfr6u^6urriLjih 6£l(Lpa^l«ir: I 
uitgSIctoil] m&vo G&>Gun6>n\h 
6fu^^r5^rr ueajfjlCpij-eiJeiirr II 



53 



.Srimad Anu Bhashyam 



All humans attain liberation only after they cast 
their bodies. But is the case of Devathas who are 
eligible enter into their immediate superiors and 
have their bodies dissolved in them. For example 
all Devathas enter into Agni, Agni will enter into 
Indra; Indra into Uma; and Uma into Rudra. By be- 
ing either inside or outside of them according to 
their desert ( 41 "Ml ) will be in a higher state of 
happiness. 

This kind of entry into the superiors and the en- 
joyment of happiness goes on upto the level of 
Chaturmukha Brahma. Devathas know only happi- 
ness and not sorrow. 

Purport : Even though according to 
Tharathamya, Devathas enter into their immediate 
superiors, ultimately they reach Him only. Shri 
Lakshmidevi has no Laya and She is eternal. 
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While all other Devathas enter into 
Brahma, Brahma attains moksha by en- 
tering into Sri Vishnu. Brahma enjoys the 
pleasures of moksha different from those 
of Sri Vishnu. The pleasures of moksha 
are graded according to the nature of the 
individuals. The Aparoksha Jnanis attain 
moksha with the help of the enternal light 
seated at the tip of their heart released 
through the Sushumna nadi after oasting 
away their bodies. But Devathas attain 
moksha, only at the time of Laya after per- 
ishing their bodies; and by entering into 
their immediate superiors. 



With this ends the second and third 
parts of the fourth chapter. 
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The human beings who do sadhana first 
reach Vayu, the Jeevothama through the 
path way of Agni (Archiradi); and along 
with him reach the Sathya Loka of Brahma. 
They reach ultimately Janardhana, the 
Sarvothama from Sathyaloka through 
Chaturmakha Brahma. Since the humans 
reach Janardhana through Chaturmukha 
Brahma, they are called "Pratheekas" 
while Devathas reach Janardhana directly 
and hence they are called as 
"Apratheekas". 

Purport : Once they reach Paramatma, 
Jnanis will have no birth and samsara and 
so He is called Janardhana. 
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The liberated human beings enjoy joys 
of their choice independently is not true 
for it opposes the Vedas. Our Acharya ex- 
plains that jivas are never independent ana 
have to be dependent on God before and 
after the liberation. It is to be understood, 
therefore, that their so called independent 
enjoyment of joys with the bodies of bliss 
in mukthi is also under the will of God. And 
secondly unlike God they do not have the 
great powers like creatining, maintaining 
and dissolving of the Universe. 
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, Sri mad Anu Bhashyam 

7 
In Mukthi, the humans have control over 
their inferiors, while they themselves are 
under the control of their superiors. They 
are untouched from sorrow which ema- 
nates by being under the control of their 
superiors. The bodies of the liberated 
ones are not made up of the five elements 
of the nature; but they are full of bliss; and 
like the human bodies they do not undergo 
any distortions. 

Purport : In this sloka Annanya means 
Paramatma. 
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8 

Beginning from Chaturmukha Brahma 
to down below, the happiness is deter- 
mined by their inherent place is the hier- 
archy of beings. It means that the enjoy- 
ment by the realised is neither equal nor 
grater with that of Sri Vishnu. They are not 
touched by sorrow; their happiness is 
entemal without interruption. They are not 
born again. They remain in the sacred 
presence of God as His servants enjoy- 
ing the bliss. 
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9 

By Sri Poomaprajnacharya, who is a 
saint with complete knowledge of every 
thing, devoid of defects, this condensa- 
tion of the entire Brahma Sutra Sastra, 
called as Srimad Anu Bhashya has been 
effected. May the Supreme Lord, the con- 
sort of Ramaa, be pleased with it. 

Thus at the end of the work Sri Madhwa 
reveals his identity and pays his obei- 
* sance once again to God. 
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10 

One who is untouched by the shadow of im- 
perfections, who is of the nature of all the auspi- 
cious attributes, who is made up of complete 
bliss, who is adorable by Gods like Brahma and 
Siva, who is the consort of Sri Lakshmi, who is 
most respected among all Gods, my salutations 
again and again to you Sri Hari. 

Purport: By this it has been established that 
the very essence of all the Vedanta Sastra is Sri 
Narayana and he is to be worshipped. 

The first line of the sloka is the summary of 
the first and the second chapters; and the sec- 
ond line summarizes the third and the fourth 
--chapters. Since this sloka is the condensation 
of the entire work called Anu Bhashya its 
parayana alone as suggested by jnanis would 
merit the same punya that would accrue by the 
parayana of the entire work. 

Sri Kirshnaarpanamasthu 
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